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to popular praise or oenBUre are the essential qualities 
of a lover of God. The Maulana not only preaohed 
these ideals but himself lived upto them. 
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attention on aooount of their spontaneous overflow of 
•piritnal sentiments, passionate appeal and sinoerity of tone. 
For a oorreot understanding of muoh of his poetry, the 
Divan must be read in conjunction with his letters. Some 
of the poems are but the oouoise and metrioal statements 
of Maulana*s views that have been expressed in detail in 
his letters. There is yet another value of his letters with 
respect to his poetry. The authenticity of Maulana's 
poems could not be established in the absence of his letters. 
The poems do not only oonvey similar sentiments but also 
agree in many places in respect of the style. To even a 
casual reader it is evident that the poet employes th e sam e 
phraseology that is to be found in his letters. 

His Teachings 

Like all sufis, Maulana Muzaffar possesses an attitude 
of other- world liness towards life. This world is ephemeral 
and so are all worldly things. God is the only Reality 
from which all things emanate. Man should endeavour to 
establish communion with God. This is possible through 
love whioh should be like madness that severs all connect- 
ions with the world. True love means complete abstraction 
(Tajrid) and annihilation of 'self (Tafrid). This Renuncia- 
tion leads to Poverty whioh is the essence of all suftism. 
A true sufi does not possess any property whatsoverand 
gives away everything that he has. This is 'Darvishhood' 
which constitutes a favourite theme with the Maulana and 
he reverts to it again and again in his lettrs and poems. 
A 'dervfeh' abandons his home and hearth, wife and children 
and goes out into the world seeking after the truth* A life 
of wandering is neoessary for a sufi. 'The Prophet's 
'hijrat' and the migration of his companions marks the 
beginning of this 'practice*. This i% the path whioh 
leads to God. Purity of heart, honesty of thoughts, right- 
eousness of actions, peaceful behaviour and indifference 
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Panduah or Muazzamabad 8 ». (7) He had also writteq a 
oommeatary on Masharique-i- Anwar and e«ot some oC ilk 
portions to his 'Pir> for his perusal* 8 . The three lasf 
named books are non-existent now. 

. ' l.t 

The most interesting and important of Maulana's 
writings are his letters whioh were col looted and q&oapiled 
b$ hip nephew, Husain Muip. They give u% 9 olea? glimpife 
of the writer's personality and embody his static 
teachings in a very luoid ^ncj simple language Hs ha* 
iPPPOtfted l|is statements with verses from tfe# Qur*o, 
sayings and traditions of the Prophet, words and atpfiei 
of Sufis and saint? and quotations from poets, tafefc his 
'Pii> he has also quoted several oouplet* ( dobrA* > Qf 
Bhasha poetry ( of the Awadhi dialeot ) in some of his 
letters 54 . Whether they are his own compositions or mere 
quotations is difficult to say. In one of his letters 1 * he has 
used a Hindustani word 'Kahaoi". Maulana*s letters aire 
important because they help us to understand his poetry. 

As a pqet Maula^a Muzaffar does not, ra^nk, v^yy high. 
Though a oontemprary of Hafiz, his poetry lacks oolpur 
and grace. In fact, the Maulana did not write poetry (pr 
any artigtio purposes and it would be futile to a ( eel$ l\t ( Qra*ry 
beauties iq all of his poems. Their chief value lies in t|he 
%ttt}at tfcey represent bif sufistio ideas and pspticpeute. 
1 hey are to be treated as th& effusive outpourings r pf a 
heart whiph was consumed with Divjne \oye. \t is the 
tlje ideas and sentiments that matter, language a$*i 
expressions afe subservient* to them. The M>ula^ v Ul&e 
BfMni, has indulged in poetic Upences of ail sorts, Njtp* 
thel^sa, some of his lines cannot fail to attract the f^lt^s 

(6«> Letter Noa«3t Ibid. \ * 

(fig) Letter No. 12, Maktubat-i-Bist-o-Ha sht. 

(54) I#|er No. 121, 172^and 173, M^uba^. 

(66) Letter No. 156, Ibid. 
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Of JPatna Collage, the correct year is 803 A. H *•, TJiis is 
corroborated by a marginal note on the manusoript of 
§barh-i-Adabul Muridin by Hazrat Makhdum Sharfuddin. 
The note entered by Mulla Ghulam Yebya, a famus soholar 
of Bihar (died after 11H2 A. H.), records the oorreot year 
of the Maulana's death and quotes the following vers* 
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Mauiana's successor. 

Maulana Muzaffar did not leave behind any children $jf» 
cause fas, had none. So after his death hip nephew,, Hflj 
flftuiz Sfcams Bulkhi, who had reoeived spiritual edupa 
from his illustrious unole and had aooompanied hjin. djjripg 
Idle pilgrimage became his spiritual suooessoiJ. 

Maulana Muz af far had a fair oomplexion and a till 
stature. His beard was thin near the ears' 0 . 

His writings. . 
1 The works of Maulana Muzaffar consist of tw 

following :— 

(1) A Divan of poems (2) A eolleotion of letters (8) A 
ehoft treaties on B dayat-o-Nehayat->Darveshij written on 
the rt quest of Haji Sharfuddin Firdausi, (4) A short treatise 
about * The Three Prophets who were also Kings". This is 
included in the oolleotion of his letters under letter No* 177. 
It was sent to Soltan Ghijasuddin Azam Shah to be kept 
k> his library as a relio of the Maulana* l . (5) Sharh«i 
Aquaid-Naefi. (6) There was yet another oolleotion of 
l^aulana's lattera, wbioh was with somebody in either 

^Wtl "The. oorreioondenoe of Two 14th century Sua saints of Bihar with 
contemporary sovereigns of Delhi and Bengal" by Prof. 8. Hasan 
Askati in the Jouraal of the Bihar Research Sooiety for Jane, 196f. 

(60) Mnnisul Qulub p. 408. 

(61) Letter No. 140. Maktubat. 
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during the period of his stay ia Bengal, Jvi*alaaA 
Muzaf far appears to have visited Satgaon 4 • Moazzama* 
bad 44 and Pandua 4 * also. In the voyage he was accom- 
panied by his brother, Muizuddin, and nephew Hueain 
Muiz 46 , and a band of followers including men and 
women 47 . 

Last days and Death. 

Maulana Muzaffar stayed for four years in the holy 
land. He spent his time in prayers and teaohing students 
inoluding his own nephew, Huaain Muiz. It was during 
these days that his brother fell ill and died at Mecca. His 
death caused immense grief to the Maulana and fre Went 
to Aden along with bis nephew. These were the last days 
ofhis life. He had beoome quite oblivious of his person, 
wore tattered garments and would not take any food for 
several days together 48 . At last he fell ill and breathed 
his last on the 3rd Ramazan, 803 A. H. 

The year of Maulana Muzaffar's death as given in 
various books such as Wasila-i-Sharf and Kashiful Airar, 
and aocepted by subsequent writers is 78S A. H. Many 
ohronogrammatio poems have been oomposed on the basis 
of this date. But aooording to Prof. Syed Hasan Askari 

(43) Vide Ganji-La Yakhfa p. 43. Satgaon was a town in Bengal Deal. 
Dacca ( Tabagat Nasiri ) 

(44) Letter No. 180 (Maktobat). Muaazamabad is a town in Eash 
- Beiigal. It was the mint town of Saltan Ghiasuddio Azam Shat 

(Vide J. A. S for 1867 pp 68-69). * : A 

(45) Letter No. 163 (Maktubat). Pandua, in East Bengal, was a famoaf 
oity in the 8th and 0th centuries of the bijri era. It was also known 
as Firuzpur. Snltan Ghiyasuddin's father, Sikandar Shah, used 
to hold his court in this oity. It was also a seat of famous saints 
and sages. 

(46) Manaqibol Asfia p 151 

(47) Letter No. 153 (Maktubat) 

(48) llauagibul Asfia, p. 152 
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oiative teims in his letters and eulogizes the Sultan for 
his love and literary taste 87 . The Maulana distributed 
these presents to the poor and in return for them he sent 
to the Sultan the mirror which was used by his *Pir*; 
Hazrat MakWum Shah Sharfuddin Ahmad and which ths 
Maulana kept with himself as a valuable memento of hk 
< Pir ,ag . The Sultan had a great regard for the Maulana 
and had composed a Bubai in his praise which is quoted 
in the Maulana's letters 89 . It appears, the Sultan waited 
to detain the saint for some time in his land and to benefit 
from his holy oompany, but the Maulana was anxious, to 
start on his pilgrimage as early as possible and every day 
of delay increased his anxiety. In one of his letters the 
Maulana has hinted about this and said 'had the dispensa- 
tion of affairs been in my hands, I would not have taken leave 
from the Sultan's threshold' 40 . The Maulana made repeated 
requests to the Sultan to issue orders to his oflicers^to 
arrange for his voyage. When the 'firman' was eventually 
issued the Maulana bade adieu to his royal host at 
Gangura ( or Kankurah ) 41 and started for Chittagong 
full of praise and thanks for the Sultan. At Chittagoug the 
.Maulana was accommodated, on behalf of the Sultan, in 
a building whioh was outside the town and in a lonely 
plaoe 4 *. The Maulana liked the place because it gave 
him comfort and peace of mind. At last the Maulana got 
on board a pilgrim boat and sailed on his muoh awaited 
voyage in 800 A. H. 



(37) Letter No. 154. Maktuhat. 

(SB) Letter No, 151 ( Maktphat ). 

(39) Letter No. 151 Ibid. 

(40) Letter No. 163 Ibid. 

(41) Letter 152 Ibid. The plaoe could not be identified. 

(42) Letter No, 167 Ibid, 
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Yiiittke holy land onoe again, to die there aod te J>e 
buried in the eaored soil, With this end in view he we&fc 
to Sonargaon 8 * in East Bengal to seek the help of Saltan 
Ghiyasuddin Azam Shah ( 795 813 A, H/i 369-1 409 A ©ij**. 
The Maul an a reaohed the plaoe in about 79$ il H. f n 
those days Chatgaon ( modern Chittagong ) *as a poHf §f 
embarkation and pilgrim ships used to sail from th*re. 
Sultan Ghiyasudd in wa,s a lover of literature And had great 
regard for sufis and saints. It was this king who had 
invited the celebrated Persian poet, Hafte of SWras* $o bis 
court* 4 . The Sultan received Maulaim Muzaffar with all 
the nc r our due to him and kept him as a royal guest In 
hte pa!ace. The first four months that the Maulana was 
in Bengal produced an adverse effect on his health. He 
fell ill and remained oonfioed to bed for four months * *. 
After reeovery from the illness, he requested the king to 
issue orders to his officers to arrange for his accommodation 
for the very fir at boat that sailed from Chittagong, but 
the circumstances forced him to stay for about two years 
in Bengal ( 798 to 800 A. fL ) 36 waiting for his passage. 
During this period the Sultan showed him all hospitality 
and sent to him small presents and royal robes. The 
Maulana speaks about these royal favours in very appre- 

. n J l | I m>, .., •» | i, — ■ ■ ■ ii, . . ■ '< I ' | l p— 

'-' v - >■ • V- - %'<„ :.- : j" 

(32) Sonargaon was a town near Daoca It was the capital of the 
independent Maelim rulers of Eastern Bengal during the 
times of the Bathan Sultanate of Dehi. *' SuLargaon in the 
14th century seems to have been renowned for holy and learned 

men It swarmed with *pirs' 'faqirs' and other religious mendi- 

oants to a greater extent than any other Indian city.... Amidst 
the ruins of modern Sonargaon natives assert that at least 160 
* gaddis ' of * faqirs ' are distinguishable. ( Dr. J. Wise-Notes on 
Sonargaon. J. B. A. S. Vol XLI1I pt t-1874). 

(33) Ghiy aeuddin Abul Muzaff ar Azam Shah, the son of Sirdar 
Shah, was an independent ruler of Bengal '(Sir. J. N. $|rJta?V 
History of Bengal Vol II p. 116.) 

(34) Vide Riyazus Salatin (Eng. Translation) p. 10% 

(35) Letter No. 148 (Maktubat) 

(36) tetter No. 165 Ibid. 
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ftiidifrom, hie own letters which he has Written to various 
personages it is olear that he spent a great part of his 
life in wanderings outside Bihar both when Hazrat 
Mikhdum was living and also after succession to the 
'Sajjadeh\ In several of his letters he has stated that he 
bas been wandering for more than twenty years 8 *. After 
the death of Hazrat Makhdum, the Maulana was definitely 
out of Bihar for a considerable time and was residing at 
some place in Oudh 96 , most probably Zafarabad. In one 
of his letters he says that 'the residents of Delhi are nearer 
to Meooa than us while we are nearer to Meooa than the 
people of Bihar' 27 . His friends and disciples in Bihar very 
muoh regretted his absence and requested him to come 
back to Bihar and to sit at the tomb of hia «Pir\ The 
Maulana, while replying to Maulana Alam wbtb convey ed 
the wish of his friends to him, expresses his dislike for 
merely sitting at the tomb of the 'Pir' and to oome to 
Bihar for this purpose only 88 . He did not reside permanen- 
tly at one place and was constantly moving. In fact he 
thought that to remain confined to one place was agaimt 
the spirit of a Sufi 89 . It appears from his letters and other 
books that in course of his wanderings he visited Tanda 
Rhaspur". He again went to Delhi and stayed in 
the old town 11 . 

Vitsit to Bengal 

Maulana Muzaffar had performed his first 'hai' before 
the death of his 'Pir> in 782 AH. He had a burning desire to 

(25) Letter No. 2 1, 73 and 74. [ Maktubat ). 

^26) Letter No. 78, Ibid. 

(27) Letter No. 2, Ibid. 

(28) Letter No. 78, Ibid. 

(29) Letter No. 79, 86, and 107, Ibid. 

(SO) Letter No. 129. Ibid and Munisul Qulub p. 173. This place 
oould not be indentifi^d. 

(31) letter No. 132, Maktubat. 
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death bed the disciples of Hazrat Makhdum inquired aft 
to what he had to say about the Mail lan a. Hazrat 
Makhdum said "Muzaffar is my life" and repeated his 
words. Hazrat Makhdum expressed similar opinion about 
Sheikh Nasirudd in also 2 3 . 

Succession to Sujjadeh 

The death of Hazrat Makhdum Sharfuddin Ahamd took 
place on the 6th Shavwa), 782 A. H At that time 
Maulana Muzaffar was in Aden on bis way back to India 
after performing the baj. He got the news in the way and 
hastened to Bihar. Daring his absenoe some, of the disciples 
of Hazrat Makhdum had assumed the role of his euooeseor 
and had begun distributing 'Kulah* ( cap ) whioh is a sigh 
of authority for making disoiples. When Maulana 
Muzaffar returned to Bihar, there was an assembly of thus 
chief disoiples of Hazart Makhdum within the precinets 
of the holy tomb. In the meeting the Maulana inquired 
on what outhority they had distributed the 'kulah'. 
Maulana Shahabuddin Manikpuri and others stated thctfr 
reasons and asked the Maulana to produce his own J>roqf 
of authority. Maulana Muzaffar disolosed that he had a 
written authority from the 'Pir' whioh the latter L Jjad given 
him prior to his departure to Mecca. All the disoiples at 
last accepted Maulaoa's statement and he was installed 
as the 'Sajjadeh-Nashin* of Hazrat Makhdum with due 
respect and ceremony 84 . 

His wanderings. 

There is no record to show how much time of his life 
Maulana Muzaffar spent in Bihar and what were his 
activities as the spiritual successor of Hazrat Mukhdum. 
From the letters that Hazrat Makhdum has written to him 

(23) Ibid pp. 77-78 

(24) Munisul Qalub p. 98, 
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\bt "fcaiaaM^afei". There was a prolonged disoussioa 
rwhioh led to bitterness in the end. The Maulana used 
some harsh words against the Ulema and the remark was 
resented. The Ulema of Bihar filed a complaint against 
him. In the meantime the Maulana wrote out a treatise on 
the subjeot and showed it to Hazrat Makhdum and sought 
his permission to go and answer to the oomplaint. Hazrat 
Makhdum beoame angry and tearing the treatise into pieoes 
said, "Have you eome here to become a true Muslim or to 
take part in suoh disoussions ? f ' When somebody oame to 
call the" Maulana for answering to the complaint, Hazrat 
Makhdum remarked that the people ( i. e. the learned men 
of Bihar ) did not understand the subjeot and were engaged 
in a fruitless controversy. This was interpreted as Hazrat 
Makhdum's suf^ort f or the Maulana and so the complaint 
was ^1 rapped* *. On the other oooasion the reason for 
Hazrat Makhdum' a displeasure was a retort whioh Maulana 
Muzaffar gave to Sheikh Minhajuddin. The Sheikh had 
performed the pilgrimage to Meooa seven times while 
Hazrat Makhdum had performed none. The Sheikh had 
spoken many times about this faot in conversations. Che 
day wh<m the Sheikh resorted to the subjeot, Maulana 
Muzaffar beoame exasperated whi3h was disliked by 
Hazrat Makhdum and he w&s so muoh annoyed with the 
Maulana that he did not speak to the latter for three 
days". But these two events did not disminish Hazarfc 
Makhd urn's love for the Maulana, rather it grew with age. 
Hazrat Makhdum had so muoh regard for his disoiple that 
he nominated him as his spiritnai successor. The former 
had given a written authority to this effect whioh was 
not known to other disoiples. When Hazrat Makhdum died 
the "Maulana was absent on pilgrimage to Meooa. At his 

» ■ ■■ - 1 r r - i 

(21) Ganj-i-Laykhf», p. 126 and Manbul Qalub pp. 253^54 

(22) MaaiMl QtfUb pp. 263-5* 
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and to instil in him a sense of humility and oontentment. 
The dieoiple also gave proof of hia ability and sincerity. He 
Was given the duty of looking after the mendicants of 
the monastery whioh he performed with unquestioning zeal 
and never considered the meanest duty beldw hia dignity*'. 
By virue of his sinoere servioe, piety and intense devotwin, 
he beoame one of the favourite disciples of his 'Pir> and' 
reoeived all the honours whioh a 'Pir' oould bestow upon his 
'murid'. In the letters that Hazrat Makhdum has written 
to the Maulana he has been addreseed in endearing and 
respeotful terms euoh as 'Maulana' and 'Imam' 18 . There 
were two of Hazrat Makhd urn's disoi pies who were regarded 
as very favourite ot him, one Maulana Muzaffar and the 
the other Sheikh Nasiruddin Samnani. Whenevtr Maulana 
Muzaffar used to visit his «Pit», Hazrat Makhdum iired 
to rise from his seat and walk a few paces forward , to 
reoeive the Maulana, while in case oi®i^§gfwmm*y 
Hazarat Makhdum used to remain sitting 
This shows the high esteem in whioh the MaiUi|^,ir*f^d 
by his spiritual guide and teaoher. In recognition of the 
Maulana's great learing, Hazrat Makhdum had requested 
him to write something for him about the qualifications 
of a 'Dervish'. The Maulana oomplied with his Pir's 
behest with great humility and asked his Pir's aplogy for 
his own inpudenoe 20 . 

It was on two oooasions when Hazrat Makhdum beoame 
displeased with Maulana Muzaffar. On the first oooasiou 
it was in oonneotion with a controversy that arose between 
the Maulana on the one side and the learned men of Bihar 
on the other. The subject of controversy ' was the nature 

(17) Manaqibul Asfia p. 149 

(18) Vide letters in Maktubat-Bist-o-Haseht. 

(19) Munisul Qulub, 77-78 

(80) Vide Maulana's letter No. 85 (Maktubat-l-Manlana) 



fctarted for Delhi to oomplete his studies and perfect his 
knowledge. He was going on foot. When he had travelled 
some distance blisters appeared on his feet. Tired and 
exhausted he lay down under a tree to rest for a while. 
At that time a well-to-do disoiple of Hazrat Makhdum 
happened to pass that way. Recognising the Maulana he 
inquired about the matter, offered a swifthorse for his 
riding and escorted him with due respect to Delhi At 
Delhi, the Maulana stayed for two years during the course 
of whioh he engaged himself in acquiring more useful 
knowledge. The author of Manaqibul Asfia says that it 
was on this oooasion that the Maulana was employed to 
teach in the Kushak-i-Lal college of Firuz Shah at Delhi 14 , 
but the author of Munisul Qulub states that the Maulana 
lectured in this college before he came to Bihar. He used 
to receive a salary of five thousand 'tankas' and fooding 1 *. 
One day, however, when he was sitting in his room a party 
ofministrels appeared there and eang suoh a melody that 
he was filled with ecstasy and it produced such an effect 
on his mind that he jumped down from his window and 
abandoning his house and giving away his belongings to 
the poor started for Bihar to rejoin the company of his 

Relation between the guide and the disciple 

Due to his great learning and deep devotion to God 
Maulana Muzaffar very soon endeared himself to his spritual 
guide. In fact a relation of mutual love and respect sprang 
tip between the two whioh increased as the two grew more 
familar of each other. In the beginning Hazrat Makhdum 
assigned him duties which were designed to discipline his 
mind, to remove the slightest sense of pride, to kill his 'self 

(14) Manaqibul Asfia p. 148 

(15) Munisul Qulub pp 184-86 

(16) Manaqibul Asfia p. 149 
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statement* of Manaqibul Asfia and Siratu&h-Sharf together 
it oan be safely deduced that at the time of his initiation 
into the order of saints, Maulana Muzaffar's age jBftght^ve 
been somewhere near 30 years, from whioh it follows |h*t 
his birth might have taken place between 725 and 230 AaH. 
According to this calculation, Maulana Muzaffar attained 
an age of 70 to 80 years. 

Career in Bihar 

From Pe^hi Maulana Muzaffar along with his mother, 
sister and brothers undertook the journey toJSih^f. Qn 
the way, the party stayed for some time at Zafp^rabad near 
Jaunpur. It appeals that during thi| sojourn they estab- 
lished oonneotions there because Muizuddinfs jon, .fliiwin 
( Nausha Tauheed ) was born at Zafarabad 11 . This 
ibappened much later. On reaohing Bihar , Sultan Muiz 
Balkhi followed his father in choosing Hazrat Ahmad 
Chirampush as his spiritual guide but Maulana Muzaffar 
indicated to his father that his own choice lay elsewhere. 
The father also left him free to choose his guide. The 
Maulana was himself a scholar and he wanted that his 
guide must be of superior knowledge. He used to go to 
Hazrat Makhdum Sharfuddin Ahmad and disouss w^th him 
metaphysical problems. In the beginning he was britioal 
of Hazrat Makhdum's arguments and would not accept 
them, but later on he became oonvinoed of the former's deep 
erudition and saintly character and ultimately shoae him 
as his 'Pir' ls . The «Pir> asked his disoiple to go and study 
afresh because what he had learnt so far wa^g^lyjor 
temporal purposes. Hazrat Makhdum advised t&eMp$j§*ifc 
to acquire spiritual knowledge for its o\fn s%ke a^pd a^in 
perfection in it I$ . Like a true follower, Maulj*p<* Mi^affar 

(11) Munisul Qulub, p. 408 

(12) Seratush-Sharf p. 94 and Man^bulAft^ ®W ^ 

(13) Munisul Qulub, pp. (pp.) 84-86 
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found bis goal. He-became thedisoiple of Hazrat Ahmad 
Chiram-push ( skin-wearer ), a oonsin of the great saint of 
Bihar, Habat Mafehduin SHarfuddin Ahmfad Yehya of 
Maner*. He took up his permanent abode in Bihar under 
the benign shadow of his spiritual' guide and wrote to his 
wife and sons who were still at Delhi, tooomeoverto 
Bihar to 'live with him. 

Sultan Shams Balkhi had three eons, Muzaffar, Muiz- 
uddin and Qamruddin 6 ., Aooording to a letter of Hazrat 
Makhdum Bihari 7 addressed to Maulana Mazaffar, it 
appears that Maulana Muzaffar had a sister also, but 
beyond that nothing further is known about her; Maulana 
Muzaffar was born in Balkh , that is prior to his father's 
migration to India. The date of his birth is not known, 
but it is probable that he was born in the early part of the 
8th oentury of the Hijri era. beoause he lived a long life 
and died in 803 A. H (1401 A. D.) In one of his letters 8 
which he addressed to Sultan Ghiyasuddin Azamshah of 
Bengal, he says ''my hair has turned grey and my teeth 
have beoome loose at their base. It is old age now and I 
stand on the brink of my grave". At the time when Saltan 
Shams Balkhi asked his family to come over to Bihar, 
Maulana Muzaffar was already a grown up person and a 
learned soholar 9 . The author of Sira tush-Sharf eays that 
Maulana Muzaffar became the disciple of Hazrat Shariuddin 
Ahmad in the yea r 75 5 or 766 A ■ H. 10 Patting these two 

(5) Manef is a village about 15 miles West of Patna. In the pre-Muslim 
days it was the capital of a Hindu ruler. 

(6) Munisul Qubul, p. 366. But aooordiag to Bebram^ Bihari, Kanlana 
Muzaffar had only one another toother, Muizuddin, while Maulana 
Qamruddin was a very olose relative of his. 

(7) Letter So. 10 (Maktubat-iBist-o-Hasht) 

(8) Letter No. 166 (Maktubat-i-Maulaha) 

(9) Hdy^ibol Isfia p. 148, & Munisul Qulub pp. 184-186. 
(10) Siratush-Sharf p. 9*. 
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INTRODUCTION 

Maulana Muzaffar Shams Balkhi 

Hie Life and Work. 

Parentage and birth 

Maulana Burhanuddin Muzaffar Shams Balkhi 1 was the 
eldest son of Sultan Shams Balkhi whose descent has been 
traced to Hazrat Ibrahim Adhem, the renowned prinoe 
of Balkh, who renounoed his throne and turned a 'dervish. 5 
Miulana Muzaffar has also hintei about his lineage 
in one of his letters written to some ruler. 3 A geneologioal 
table traoing the descent is given in Resala Behram 
Bihari. 3 Sultan Shams Balkhi, it is said, was also a 
prinoe but like his great ancestor lie also gave up his 
throne and migrated to India along with his family. Here 
he fettled at Delhi and took up some service under Sultan 
Muhammad Tughlaq, the Turkish ruler of India* One day 
soma royal officer looked askance at him. This made him 
disgusted with oourt life. He left the servioe of the king 
and took to a life of mendioanoy whioh he inherited from 
the gieat saint of Balkh. He wandered in search of a 
spiritual guide who oould bring comfort to his troubled 
bouI. At last he oame to Bihar (now Biharsharif 4 ) where he 

(1) The real name is Muzaffar. Maulana and Burhanuddin are the 
titles, tho former because of his learning and the latter because of 
his servioe to religion. 'Shams' is the patronymic. Balkhi indioates 
his anoestoral home - land. Ain-i-Akbari mentions his name as 
Shamsuddin Muzaffar whioh is obviously wrong. 

(2) Vide letter no. 73. (Maktubat). 

(3) The geneologioal table is as follows 

(4) A town in the state of Bihar about 50 miles south-east of Patu%, 
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Professor of Persian and Arabic, Patna College, and my cousin 
and colleague Syed Shah Ataur Rahman, Professor in the 
Institute, who have Jielped me in reading the verses oorye< 




Dr. Syed Ahmad, Director of the Arabic and Persian 
Research Institute, also deserves my thanks for taking interest 
in the publication of the book, 

This ' Preface' would not be complete without mention- 
ing the debt which I owe to Dr. Iqbal Husain, Head of the 
Department of Persian, Patna University. The inspiration 
to undertake the work came from his learned article in ' Bihar 
Through the Ages', in which he has briefly dealt with the 
Persian literature -produced in Bihar during the Pre-Mughal 



Patna, Syed Hasan. 



25th March, 1958. 
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Ahmad, ( the grandson of Husain Nausha Tauheed BaJkhi ) and 
in the Maktubat ( collection of letters ) of Maulana Muzaffar 
himself. It fact, there are many verses interspersed among his 
letters which on account of their style and thought appear to be 
Maulana V composition, but excluding those that are found in 
the manuscript also it cannot he said whether they are really 
his. He has quoted frequently from various Persian poets such 
as Sanai, Rumi, Khusrow, Sadi and others in his letters and it 
would not be right to ascribe the verses of unknown authorship 
to the Maulana. I have, however, referred, in the marginal 
notes, to those verses which appaer in the three books men- 
tioned above. 

A word about the arrangement of the poems in the 
book. In the old printed edition the ghazals have been grouped 
together according to 'radeef ' while other compositions form a 
separate group, but this arrangement has not been strictly 
adhered to, because some 'qitas' are found mixed up with 
ghazals. Some of these qitas appear twice, once along with 
ghazals, and then again in the other group. I have followed the 
arrangement given in the original manuscript, that is, all the 
poems, whether Ghazals, Rubais 6 qitas, or single couplets, have 
been arranged in the sequence of 'radeef.' 

In the end, I must express my feelings of gratitude for 
all those who have helped me in bringing out this book. In the 
first place my thanks are due to Hakim Maulvi Taqi Hasan-who 
not only lent his manuscript of the Divan to me but also placed 
at my disposal other materials relating to the subject. I must 
%lm thank my teacher, Al-Haj Abdul Mannan Bedil, retired 
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t*J -y j X-*y» + j*5 >c ^3 ^ ^53 ^l* 

1839 + 70 = 1909 A. D. 

The edition contains ghazals and other compositions of 
Maulana Muzaffar Shams but there is no indication as to the 
source and authenticity of the compilation. The book has now 
become extremely rare and the only copy which I had the 
privilege to consult belongs to Hakim Maului Syed Shah Taqi 
Hasan Balkhi of Fatuha, now settled at Patna, a descendant of 
the Balkhi family. The same gentleman also possesses a 
manuscript copy of the Divan of Maulana Muzaffar and it is on 
this manuscript that the present edition is based. The manus- 
cript according to the colophon was copied by one Ghulam 
Muzaffar Balkhi and the work of copying was completed on the 
8th Rabiul-Awwal, 1313 A. H. (29th August, 1895). Here again 
no mention is made of the source. The manuscript has many 
marginal notes indicating different readings of certain words 
and lines but the source of the variants has not been mentioned. 
The manuscript abounds in errors and even the variants that 
have been noted on the margins are at many places, incorrect 
because they do not fit in with either the meaning or the metre 
of the line. The 1909-edition either carries over those errors or 
omits those lines which could not be read correctly. This much, 
however, appears to be certain that several manuscripts of the 
book existed when it was copied. These manuscripts have now 
disappared. Some of the poems and verses of Maulana -Muzaffar 
appear in «Ganj-i-Layakhfa>' ( a collection of the" sayings of 
Maulana Husain Muiz Shams Balkhi, Maulana Muzaffar's 
nephew) and 'Munisul-Qulab', ( a collection of the saying of 



PREFACE 

Among the fourteenth century Muslim saints of Bihar, 
who have producced Sufistic literature in prose and poetry, 
Maulana Muzaffar Shams Balkhi occupies a prominent position. 
He was reputed npt only for his piety and devotion to God but 
also for his learning and scholarship. The qualities of his head 
and heart are reflected in his writings which deserve our special 
attention. It is this that has induced me to bring out the 
present edition of his poetical works, 

A collection of the poems of Maulana Muzaffar Shams 
Balkhi was printed about fifty years ago at the Hanafia Press, 
Patna. The Divan was compiled by Mauivi Syed Hafizuddin 
Ahmad Balkhi. The compilation, which bears the mme <rf 
Ri&hhatul-Arifeen also contains the compositions of two 
other Bihari saints of the line,-Husain Nausha Tauheed B^&hi 
( the nephew of Maulana Muzaffar Balkhi ) and his grandson 
Ahmad Langar Barya, Balkhi. The year of printing as given on 
the back of the book is deduced from the following line $f & 
^chKomogrammiatic poem by Mauivi Syed (^mrufldin Ahmad 
Bfttighi: 



MAJMU-I-ASHAAR 



MAULANA MUZAFFAR SHAMS BALKHI 



^ ALU HA tf 
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